Mietzsche: “Facts are precisely what there is not, only interpretations”.

a may call this a philosophy of Competifionism  people need names that

encode thinking, so this name might serve as well to fill the need in this case.
We could ako use other names, sech as Scientific Pragmatism, Philosophy of Infinite
Varances, or why not Inferpretationism, and even Expressionism. « The nofion competition
is like the long lost missing key that fits info the lock of scientific mysteries: we now fum
the key and open the valve and we are faced with the truth: a whidpool of feelings.
Competition & what causes the idea of stability and yet it is alse what brings the change.
Each human act (even the infinitesimal) & an act of competition. « We are dedling with
perceplions in competition; the perceptions stermn from feelings, and to the external they
come in form of expressions. « A human being s constantly engaged in inferpretation;
through the serses we interprel the outside world: the body in manifold processes
constantly interpret what is going on in the arganism [the homeostatic regulation system;
heraby we can sea thal there s no such sharp distinclion babwean a man’s axternal and
internal world). In social connaclion wa inferpret the language [language in broad
serse), but most importantty we interpret with the language. = Notwithelanding sorme
leabla attempls, the distinchon betwean nalural sciences and social iciencas has never
been property made. The ideos expressed in this book are the result of coming to the
insght that a radical and sharp demarcation between these types of sciances will have
to be made. - This book infroduces a new distinction with "things' on the one hand, and
‘expressions and interprefations’ on the other. Expressions and Interpretations
expals all vestiges of the thingly worddview from philcsophy and social sciences, and
insteraad it is shown how language and social practices stem from feelings. Language as
such & the tool for expressing inferpretations jand fundamentally not the object of
interpratations). « The organizing idea of compefition famdiar te vs from economics -
espacially from the corect understanding of market economy as Adam Smith taught us
- bacomes the new paradigm of philcsophy and all social sciences. = The author falks
with the words of Wittgenstein, who without any doubt represents the philosophical
ideal. The book defends David Hume and the empiricists and uncovers the Copemican
confrarevolution thal KEant so successfully launched. The scientific part of MNietzsche's
work i shown 1o be axiramealy valuabda, while his conceplual psychologism, such as the
misconceaived altack an the Christian religion, is rejected. lohn Searle'’s ideas serve here
ta illustrate the confemporary philosophical erors, - Law & in the role of a paradigm
casa-study especially with emphoass on Russion law emerging from undemeath the
Mol ordaal. Building on Richard Posner's argumaniation the author shows thal kow is
in fact best defined af a competition of aguments and that it is all about producing
justice; justice which & best defined as competitive justice which should replace the old
palitical slegan social justice’. * This book is born out of a frustration with the degeneration
of liberal values in modern day Ewope [as it turmed out America seems 1o compeate with
Eurape in the normative hysteria that has become a threat to Blel, and a need to voice
a tolal rejection of all collectivist explanations of mind, anchoring all reality in the
individual hurman being.
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FOREWORD AND
ACKNOWLEDGEMENTS

This book has not come about following any of the traditions we would
take for granted in dealing with the scientific, philosophical and politi-
cal themes exposed in such books. Although this work was originally
meant as a study on the Russian tax laws I chose to work on the themes of
this book in the liberty outside the constraints of the academy.

My thanks will go to the people that have given me the freedom to work.
These are my family, wife Tiina, and daughters Helenika (taking part in the
research) and Pauline. I have received intellectual support from my
brother Gert (especially in dealing with the foundations of mathematics).
The work itself was enabled by my colleague's and friend's Artem Usov's
extraordinary capacity to stretch and take up a greater part of the client
work in our firm during my research period, not only by increased physical
effort and more hours, but also by his great genius in dealing with our day
to day philosophical and labor needs. Artem has more than anybody pro-
vided lucid support and an understanding of the main concepts of my work.

The very special thanks and what really enabled the fulfillment of this work
and my understanding of the most fundamentally refined parts of it goes to
my colleague, friend and the president of our law firm, to Eugene Isaev.

Most of all I am indebted to Ludwig Wittgenstein. I cannot speak with
him, but as the reader sees I speak with his words. I hope I have the grace
of doing it with great respect, in earnest and frankness. - In this connection
I have to give a special thank to Ray Monk who with the Duty of Genius
gives an extraordinary human extension to Wittgensteins' work, and
brought me to understand what Ludwig Wittgenstein meant with his last
words: 'Tell them I've had a wonderful life.' — That achievement must be
the greatest to follow.

This book is about the world, but it is especially about Russia. I wish
the story came out as I planned, but that is for the reader to deem.
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EXPRESSIONS AND INTERPRETATIONS
INTRODUCTION

BRIEF

We may call this a philosophy of Competitionism — people need names
that encode thinking, so this name might serve as well to fill the need in
this case. We could also use other names, such as Scientific Pragmatism,
Philosophy of Infinite Variances, or why not Interpretationism, and even
Expressionism (for we are really dealing with subjective feelings that are
raised to the level of explanation of the objective observations). —
Competitionism, although not a beautiful word, points most adequately
on the very forming feature of the ideas I present; 'competition' more
than anything is the decisive new insight to philosophy (something we
have naturally known all the time, while rejected from the beau monde
of philosophy and la science pour la science). The notion competition is
like the long lost missing key that fits into the lock of scientific mysteries;
we now turn the key and open the valve and we are faced with the truth:
a whirlpool of feelings. We automatically police feelings by taking them
into the 'mind' in form of more or less orderly perceptions of things and
thinking; the perceptions are constantly affected and arranged by an
endless social competition on each level of life (this human life cannot
be but social life). Competition is what causes the idea of stability and
yet it is also what brings the change. Each human act (even the
infinitesimal) is an act of competition.

We are dealing with perceptions in competition; the perceptions stem
from feelings, and to the external they come in form of expressions.
Expressions are a result of interpretations of feelings, but we cannot
separate expressions and interpretations into two, they are essentially
aspects of the same, and have to be seen as the one forming the other. A
human being is constantly engaged in interpretation; through the senses
we interpret the outside world; the body in manifold processes constantly
interpret what is going on in the organism (the homeostatic regulation
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system; hereby we can see that there is no such sharp distinction between
a man's external and internal world). — Most of the interpreting goes on
unconsciously (we cannot draw a line between conscious and uncon-
scious interpreting). — In social connection we interpret the language
(language in broad sense), but most importantly we interpret with the
language. 1 hope it is clear that there is not 'a single atom' which is not
the object of our interpretations — all that we perceive with the senses
becomes the object of interpreting. — The essence of interpretation is
substituting one expression with another. And now it becomes evident
that this interpretation must be the truth. - The truth is that all what we
deal with are interpretations; there is never anything more fundamental to
be found — in anything. — Now, we have unfolded the riddle of truth. — I
can sense a deep disappointment among all the absolutists. They all
wanted to privatize the truth — but now, how can one privatize an inter-
pretation!

Notwithstanding some feeble attempts, the distinction between natural
sciences and social sciences has never been properly made. The ideas
expressed in this book are the result of coming to the insight that a
radical and sharp demarcation between these types of sciences will have
to be made. This is because the objects of study in these are totally differ-
ent. Social sciences do not deal with things; words are not things. - This
book introduces a new distinction with 'things' on the one hand, and
' expressions and interpretations' on the other hand. Language and social
practices (among them philosophy and science, which are but aspects of
the same) have up till now been conceived on an analogy to things and
their movements (both by a conscious effort and just as an evident back-
ground assumption). Expressions and Interpretations expels all vestiges
of the thingly worldview from philosophy and social sciences, and instead
it is shown how language and social practices stem from feelings. Language
is the expression of our interpretations of feelings — with this we see that
there is no certainty, no philosophical and scientific truths nor facts —
when all we start with is an interpretation, then we, naturally, cannot
move further than to the next interpretation.

We are constantly interpreting language; sometimes interpretation is
done as a concentrated effort, but most of all we just interpret by being —
being consists of interpreting. — But, the fundamental philosophical
question should not be about interpreting language, but the feelings that
are behind language. Language as such is the tool for expressing inter-
pretations (and fundamentally not the object of interpretations).

9



EXPRESSIONS AND INTERPRETATIONS

With the demolishing of the 'mental thing', and the thingly philosophy
(and the thingly social sciences) enter perceptions and competition. It is
shown that social life is about expressions and interpretations, of per-
ceptions, in constant competition. The organizing idea of competition
familiar to us from economics (especially from the correct understand-
ing of [market] economy as Adam Smith taught us) becomes the new
paradigm of philosophy and all social sciences.

The author talks with the words of Wittgenstein, who without any doubt
represents the philosophical ideal. The book defends David Hume and
the empiricists and uncovers the Copernican contra-revolution that Kant
so successfully launched. The scientific part of Nietzsche's work is shown
to be extremely valuable, while his conceptual psychologism, such as
the misconceived attack on the Christian religion is rejected. John
Searle's ideas serve here to illustrate the contemporary philosophical
errors. - Law is in the role of a paradigm case-study especially with
emphasis on Russian law emerging from underneath the Marxist ordeal.
Building on Richard Posner's argumentation the author shows that law
is in fact best defined as a competition of arguments and that it is all about
producing justice; justice which is best defined as competitive justice —
which should replace the old political slogan 'social justice.'

This book is born out of a frustration with the degeneration of liberal
values in modern day Europe (as it turned out America seems to compete
with Europe in the normative hysteria that has become a threat to life),
and a need to voice a total rejection of all collectivist explanations of
mind, anchoring all reality in the individual human being.
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INTRODUCTION
MOTTOS AND QUOTES

I want to put some mottos and quotes in the beginning of this book in
order to guide the reader to some of the key philosophical insight I try to
expose.(The expressions were originally mine when other authors are
not indicated.)

" The doctrine that we can discover facts, detect the hidden processes of
nature, by an artful manipulation of language, is so contrary to common
sense, that a person must have made some advances in philosophy to
believe it." John Stuart Mill

" The results of philosophy are the uncovering of one or another piece of
plain nonsense and bumps that the understanding has got by running its
head against the limits of language.

Wittgenstein

" Philosophical problems are caused by posing the wrong questions and
the problems disappear with turning the investigation around"
My resume of Wittgenstein's philosophy

It is philosophically correct to say that " In the beginning was the word." —
With the word entered humanity, and with the word came the

misunderstanding.

Wittgenstein: "At death the world does not alter, but comes to an end"
(Tractatus 6.431).

Russians are fond of repeating after Gogol with a certain self-irony that
in Russia there are only two problems: The roads and the fools. - But, we
shall remember that in Europe they have merely dealt with the roads.

The only a priori mode of thinking is forgetting.

Game Theory — Conjectures seem so much more exact in mathematical
form!

Analyzing the brain to understand the mind is like analyzing the paper
and the ink to understand a text.

11



EXPRESSIONS AND INTERPRETATIONS

The feeling 'l cannot find the words' is due to the fact that there are no
words to be found.

Wisdom is the capability of a person to recognize and discern one's own
moral modes.

New improved double-bladed Occam's razor cuts superstitious belief
even deeper.

The discovery that gives philosophy peace is the understanding of the
essence of language and competition as the organizing idea of what ties

all the parts together.

The truth admits but the everlasting interplay between expressions and
interpretations.

Infinite interpretations of expressions, and expressions of interpreta-
tions wrapped in a moral mode exclude all ideas about truths.

Wisdom is to be able to recognize and to move between various levels of
perceptions.

Words acquire a meaning not only in the context of a narrative, in the
web of beliefs — the meaning is also inflicted by the moral sentiment, the

way we relate to words and the feelings they arouse.

When all we start with is an interpretation, then we, naturally, cannot
move further than to the next interpretation

Initial position (Rawls): the only initial position that there has been is
the conception of a human being, and that is not a rational one, but a

passionate.

It is egoistic to think that somebody else's suffering or death is meant as
a punishment of yourself

Democracy is a function of the conditions for competition.

Moral is the mode of relating to norms and not a special set of norms.
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The scoreboard of truth is a function of the competitive process. — This
revelation effectively removes the hat from the riddle of law.

Any meaningful use of the concept 'true' means that it depicts a relation —
and since it is a relation then it is never absolute.

The myth of the enlightenment is caused by not seeing the competitive
method in action.

Feelings are more complex than the language that expresses them.

Science is the perception of what is ranked highest (it is a kind of a
market quotation of arguments).

The true holistic view is that all is a dimension of a word.

When people do not recognize that all knowledge is only perceptions,
people, in fact, become hostages to the perceptions.

We continue searching for the hard core of expressions (and that must be
the culmination of alchemy: looking where nothing can be found).

But what can be true about an interpretation (for all expressions are
interpretations).

Feelings maybe true, there maybe true feelings, but the interpretations
are not.

For truth, if anything is a state of being honest to oneself (expressions are
interpretations of feelings, there is no deeper meaning or truth to be
found, and this is the deep truth).

In law at the end of the day one of competing views is pronounced true.

The extreme left and extreme right are neighbors at noon, when you just
do not present them on a line, but on a circle.

Law is an activity where ritual masks reality.

The dilemma in life is that truth lies in the future, but love, hope and
trust are in the past and we are in a continuous quest to reconnect with
that feeling in the future.

13



EXPRESSIONS AND INTERPRETATIONS

Harmony is disrupted with the concept of two.

Language is used for expressing feelings — but as language is very under-
developed for the task, the expressions are in fact only interpretations of
the feelings: Feelings are more complex than the language that expresses
them (even language in the broad sense). — This is what makes the task of
interpretation of feelings an infinite endeavor.

The conservatives (and all our teachers are conservatives) do not under-
stand that the official style of today is the deep-frozen radicalism of the
past.

Maybe aspect-blindness partly is a protective device — helping us to
endure this uncertainty — like sunglasses protecting against clarity.

Marxism has been incorrectly implemented in the West; there Marx's
teachings were perverted by market economy, democracy, justice and
other elements of competition.

“Materialism marks the bankruptcy of the mind which cannot take in
the multiform phenomena of life and wants to devaluate them to the
paltry integer, one; to explain everything with one simple explanation.
..The need to simplify is an infantile malady; such a need demonstrates
that our helpless reason has not yet developed the power to comprehend
the whole, to harmonize the chaos of phenomena.”

-Maxim Gorky in My Universities

“Materialism is becoming the fashion. Its simplicity makes it tempting.
Its pull is particularly strong on those who do not want to take the
trouble to think for themselves... Life is made up of innumerable
intersecting circles; it defies all attempts to enclose it in the square of a
logical system. It defies all attempts to bring these circles into even
order — these intersecting lines of human actions and relationships”

- Maxim Gorky citing Korolenko in My Universities

“I do remember his words...the best and truest advice, I think, I have
ever gotten: Hold always to what I know you feel now; that freedom of
thought is man’s only and most precious freedom. And it belongs only
to him who takes nothing on faith, who looks into everything himself;
only to him who comprehends the continuity of life, its flow, and the
infinite fluctuations of reality.”
- Maxim Gorky in My Universities
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“Man becomes man through resistance to his environment.”
- Maxim Gorky in My Universities

Nietzsche: Facts are precisely what there are not, only interpretations
Look out for nonsense...

The state is the actuality of the ethical Idea. It is the ethical mind qua the
substantial will manifest and revealed to itself, knowing and thinking

itself, accomplishing what it knows and in so far as it knows it. The state

exists immediately in custom, mediately in individual self-consciousness,

knowledge, and activity, while self-consciousness in virtue of its senti-

ment towards the state, finds in the state, as its essence and the end-
product of its activity, its substantive freedom....

- Hegel

The state is absolutely rational inasmuch as it is the actuality of the
substantial will which it possesses in the particular self-consciousness
once that consciousness has been raised to consciousness of its
universality. This substantial unity is an absolute unmoved end in itself,
in which freedom comes into its supreme right. On the other hand this
final end has supreme right against the individual, whose supreme duty
is to be a member of the state.

- Hegel

From the understanding arise concepts.
- Kant

Emile Durkheim's first rule of sociological method: to consider social
facts as things.

Popper on Marx: " His mistaken theories are a proof of his invincible
humanitarianism and sense of justice."

Chomsky: “A universal grammar for a lunatic age of space cadets.” -
And this brings us back to the relation Hume identified regarding the
mutual complaisance between philosophers and their disciples: “while
the former furnish such plenty of strange and unaccountable opinions,
and the latter so readily believe them”. — And this turns a lot of science
to an activity to find the psychological explanation for these
disturbances.
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EXPRESSIONS AND INTERPRETATIONS
1. EXPRESSIONS AND INTERPRETATIONS

"Perhaps what is inexpressible (what I find mysterious and am not able
to express) is the background against which whatever I could express has
its meaning", Wittgenstein (Culture, p. 16).

'The world is the totality of facts, not of things' - this was the point of
departure of Wittgenstein when he entered his philosophical
investigations. It marked a gradual liberation of his thought from the
influence of the linguistic alchemy called logic.

In the Tractatus Logico-Philosophicus Wittgenstein said:
1. The world is all that is the case.
1.1 The world is the totality of facts, not of things.

1.11 The world is determined by the facts, and by these being a// the
facts.

1.12 For the totality of facts determines what is the case, and also whatever
is not the case.

In this Wittgenstein partly correctly rejected the thingly world-view
that philosophy and science are impested with, but in his philosophy he
never as such directly emphasized the philosophical problems created
by the 'thing'. But he does hammer and grind on a conclusive aspect of
the 'thing', which is the 'fact', i.e. the belief in mental certainty. From

his later work we learn that there are no facts — no facts that merit
being in the role of the material from which the world is made up of. The

'thingness' of words disappears with the facts. But he had said that the

facts determine what is the case. — And all of a sudden there are no facts!

— There are no things without facts — (‘facts' convene the idea of there

being some special kind of mental 'things').
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After the Tractatus Wittgenstein abandoned the idea of stating absolute
truths and did not want to formulate any theorems and did not as such
reformulate his conceptual stance. Instead Wittgenstein's concern was
to show people how to think — to analyze a thought to its logical end — to
see that there is an end to it only at the point where we abandon the quest
for final truth. The longest journey ever in honesty brought Wittgenstein
to formulate his knowledge as an alphabet for conscious thinking. This
is the very key to the notion of truth — for truth, if anything, is a state of
being honest to oneself (expressions are interpretations of feelings, there
is no more deeper meaning or truth to be found, and this is the deep
truth).This way he provided us with the tools for distinguishing between
sense and nonsense — and philosophy has no other function.

The totality of Wittgenstein's work gives me the confidence to adjust his
initial statement. I claim that: 'The world is the totality of things. Life and
understanding of the world and the things are determined by expressions
and interpretations. The totality of expressions and interpretations
determines whatever seems to be the case’.

There are things and they are physical. We can know about them and
their movements and we know a lot of them and people seem to increase
that knowledge.

Language, the expressions we use, is merely interpretations of our
feelings (or thoughts if you wish, although one could say that feelings
precede thoughts — even here there is interaction). — The words, the
concepts, appear as expressions — but behind them are interpretations of
feelings. - At no stage was there a form and on no stage did a form
develop. — As soon as one part of the expression appeared it also
disappeared (and I use the word appear only because we have to borrow
from the lexicon that was developed for dealing with things). —
Wittgenstein: "It somehow worries us that the thought in a sentence is
not wholly present at any moment. We regard it as an object which we are
making and have never got all there, for no sooner does one part appear
than another vanishes" (Zettel, p. 27).

But, the expressions we use are not things and do not exist — and this is
the fundamental notion of philosophy, yes of life. Language is not a thing
and the words are not things and the concepts are not things — language
does not consist of any things — no atoms, no molecules and not even
gaseous steam (they do not exist in this world, nor in another world).
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An expression is not a thing (it is a formulation of a thought, an opin-
ion, of feelings — and the formulations themselves are but interpreta-
tions ; think about the formulations as being activities); it does not have
substance nor form - one could say that it is gone by the wind as soon as
it came (but hereby we are evoking the false picture that there was some-
thing that came and left — it did not come and go — it was only ex-
pressed).

Sometimes the making of an expression and a possible physical vestige
is taken to be the form of the expression (some even confuse that with the
content): the opening of the mouth, the ink on a paper, the dot on a
screen, the paintings drawn, the gestures articulated, the plastic bags we
carry — But, the form is only the messenger, it seems like the wrapper,
the package, but no thing is in there (inside the bag there may be whatever,
but nothing in the expressions that the design of the bag convenes) — the
wrapper does not contain the content of the expression.— They merely
serve as material for interpretations i.e. the development of new feelings.

The sound waves produced when words are uttered are not expressions,
they are things, but the words are not. Sometimes words leave traces,
faint suggestions of an intended meaning — if any: On rare occasions an
expression has 'visited' (¢his word from the language of things) a paper or
a screen and left an impression there, something that could hint at a
meaning. Expressions have been instrumental in erecting a building, or
forming a thing — but they are not things in themselves. - The words as
such (or the content of gestures) do not exist and have never had an
existence. They never represent a completed thought; they are never
completed even as expressions of thoughts. — (Wittgenstein: "What looks
as if it had to exist is part of the language" PI 50).

Substantiv dr namn pd ting till Nouns are names for things: for

exempel boll och ring. example balls and rings.
Verb - det dir vad vi kan géra: Verbs that’s what can be done:
leka, ldsa, se och hora play, read, see and run.

Adjektiven sen oss ldr hurudana Adjectives bring to light properties
tingen dr! of things aright!

This is the drill we as children were indoctrinated with in school — if
not a confession, then at least a prayer, which reads like the foundation
of science — this is the artful foundation of thinking.
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Expressions are only the outward actions for expressing one's thoughts
— pain and pleasure if you wish (add 'desires' for clarity). The expres-
sions are the sole basis for social life — language and communication
forms the reality. We have the physical natural surroundings and resources
for sustaining life — but only through expressions i.e. language and
communication does a human being have a place in nature. The inter-
play of expressions and interpretations (communication) makes the human
life.

In speaking and writing a person continuously makes choices concerning
what expressions to use — how to say things. The choice is difficult be-
cause the thoughts are infinite, but language is restricted (comprehensive
language is restricted) — no matter which words and their combinations
you chose you will only have a meager compromise between the possible
forms of expression and the ones you would require for correctly ex-
pressing the thoughts.

Using language is a constant compromise with oneself. But the situa-
tion is even worse when writing is the result of group action, such as
making a law. A law text is a compromise between immense amounts of
considerations; each expressed originally using the incomplete tool,
language — "Language disguises thought" (Tractatus 4.002). These ex-
pressions are variously interpreted by the other participants. Then at the
final stage, as if the objective conditions for dilution of thought would
not be enough, enters the direct effect of conscious compromises be-
tween parties and compromises that the individual actors make in
choosing between language conventions (and now we are dealing only
within the realm of the conscious). — But even if the process of writing
would be perfect, then even so, the document would still be only one
interpretation of the expressions involved (not to speak about the under-
lying feelings) — and this document in turn is bound for endless
interpretations — where the interpretation is always done in accordance
with the life experience of the one doing the interpretation. Finding the
original meaning or original intention of a text is at best a futile quest —
a so-called official (authoritative) interpretation is not an interpreta-
tion, but a new normative expression (it is closer to deceit than a search
for truth) - and so it be, because an interpretation is nothing more than
exchanging one expression for another one. Through interpretation
nothing is to be found, because when there is no thing to start with
another cannot be produced - ex nihilo nihil fit (from nothing nothing is
produced).
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It is natural that any good text can only be an artistic expression, where
the author is not bound to the restrictions of conventions, but dares to
create the language he uses. - There is a magical spell about writing —
signs appear on paper and by interpreting the signs using a correct
technique sounds can be uttered and these sounds form words. It is no
wonder that ever since this remarkable manner of encoding and decoding
of words was first invented it has been so easy to fool those less familiar
with the technique to believe that the codes had been given by a god and
that the texts they formed where somehow holy. This spell of written
texts sits deep in and it is the modern fundament for law and other systems
of subjugation.

The mystery of writing induces people to believe against their will that
texts and books can talk — that they are like humans. That is why people
repeat after lawyers, politicians, and philosophers propositions like 'the
Law says', 'the Capital exploits', 'Society thinks', 'Science corrects'...
The law has been assigned a human-like quality to think, to speak and
even (but rarely) to make mistakes. But the Law does not only speak.
The Law consists of Rules and Norms; together 'they command',
'they are followed' (wherever they lead). And the animate capacities of
Law are not even restricted to speaking to these people (and then we
wonder why Aunt Sally says that that flowers and plants speak to her! —
which is certainly much more plausible), the Law even rules over them as
evidenced by their creed in various rule-following beliefs. -
Somebody will say: ' But, this is just the way we speak — it is wrong to
draw such conclusions from it. Look at the essence' — No, we cannot
be content with that excuse - this is the very problem, this way of
speaking and way of thinking leads to the very fact that the Law is
conceived as an animate thing ruling over people (This is also the
fundamental issue that calls for a total revision of the basic premises
of contemporary law. — No immanent criticism of law will do).

Some of the words used to describe social relations have been grouped
to form concepts. These concepts, which are merely the symbols for
cumulated experience have created a lot of confusion in philosophy due
to the fallacy to think that the concepts represent something independent
(and that 'independent' being a 'thing'). - And where the idea emerges
that concepts represent cumulated experience, there they think that ex-
perience is faultless and clear; the possibility that the concept has captured
a lot of faulty belief, superstition and nonsense is totally disregarded -
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and in fact concepts are the carriers of bad as well as good, they serve to
corrupt and create, degenerate where they generate (concepts will serve
any master, and many, simultaneously). - This confusion and erroneous
philosophy was brought to new heights by Kant. - Kant reads as a
collection of the superstitious belief on which Western scientific perception
on social life is based. — Kant (p. 47):

"perhaps the greatest part of the business of our reason consists
in analysis of the concepts which we already have of objects.
This analysis supplies us with a considerable body of knowledge,
which, while nothing but explanation or elucidation of what has
already been thought in our concepts... But so far as the matter
or content is concerned, there has been no extension of our
previously possessed concepts, but only an analysis of them....
this procedure yields real knowledge a priori, which progresses
in an assured and useful fashion". —

The problem, according to Kant, is that reason has hitherto been
clandestinely misled "without itself being aware of so doing" "to
introduce assertions of an entirely different order" and "remake concepts
by attaching new concepts to old ones in an a priori fashion". Kant
wonders how reason "can be in position to do this" and he therefore
decides to take him under tutorship and explore kis secrets of success.
Kant sets out to teach this pet reason to be more independent and free
himself from clandestine influence. — A great part of the scientific
community has ever since hailed Kant for his effort. — (What Pavlov
made with the dogs, Kant made with reason — they think). — The very
fundamental misconceptions are evidenced by Kant's claim that "from
the understanding arise concepts" (p. 65) — He fatally missed the other
side of the coin, that from misunderstanding arise concepts (and that
from concepts arises misunderstanding). —Concepts are just words treated
with a certain perception (he does not recognize that all words are
concepts-in-themselves). - A correct philosophy should be based on the
opposite notion: an understanding that the only way to gain new
knowledge and to improve it is to, as far as possible, free one's thinking
from the particular concepts, and move beyond them. — Wittgenstein:
"We pay attention to the expressions we use concerning these things; we
do not understand them, however, but misinterpret them. When we do
philosophy we are like savages, primitive people, who hear the expres-
sions of civilized men, put a false interpretation on them, and then draw
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queer conclusions from it" (Remarks Mathematics, p. 87). -
Wittgenstein: "We need to realize that what presents itself to us as the
first expression of a difficulty, or its solution, may as yet not be correctly
expressed at all (Certainty, pp. 36 and 37)”.

Wittgenstein: "The philosopher is the man who has to cure himself of
many sicknesses of the understanding before he can arrive at the notions
of the sound human understanding "(Remarks Mathematics, p. 302).

But, not only are the words thought to be objects, some animated as we
have seen — they are also thought physically to behave like things. This is
manifested in the beliefs that the words depicting human relations and
especially the concepts of social sciences stand in relation to one and
another like things to other things, and all of the things to the known
earth; like the components of a machine, or like the parts of a living
organism. Words and their compositions are believed to follow rules and
laws. The crown jewel of all modern superstition, logic, dates to the time
of the ancient Greek culture, to the witchcraft of Plato and Aristotle.
Logic is a purported science, the practioners of which proceed from the
idea that expressions are things and thinking is a machine-like process
where these 'things' i.e. 'the expressions' fulfill some predetermined
functions — functions which those endowed with a better than average
brain can like oracles know (i.e. the logicians), but yet remaining unable
to share their insight with us. - For who will seriously claim that one
future feeling can be in any correlation in a set pattern to another future
feeling — and that either one should occur ever again. - Wittgenstein
tried to capture this moment of the evasive feeling — that is he showed
how unique it was and how impossible it is to ever to catch that fleeing,
evaporating expression:

"At that moment I hated him." —What happened here? Didn't
it consist in thoughts, feelings, and actions? And if I were to
rehearse that moment to myself I should assume a particular
expression, think of certain happenings, breathe in a particular
way, arouse certain feelings in myself. I might think up a
conversation, a whole scene in which that hatred flared up. And
I might play this scene through with feelings approximating to
those of a real occasion. That I have actually experienced some-
thing of the sort will naturally help me to do so" (PI 139).
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Alchemy can be seen as the direct counterpart of logic in natural sci-
ences. Alchemy was made to blush with the emergence of the 'scientific
method"' — that is the competitive method; the competition offered by
narratives based on transparently argued empirical proofs. It is precisely
the combination of dramatically increased scientific transparency as a
product of increased competition (see further on 'competitive method')
and empirical proof that caused the tremendous leap forward in the
natural sciences (and economics), in these there is an object of study: the
thing and its movements. — But in social sciences there is no object,
there is no thing, there are only the feelings and their interpretations;
thence the empiric connection is not so clear, and thus anything goes.

But as expressions are not things, and do not have any existence, and
did not have any to start with, then they, obviously, cannot stand in any
causal (or any other kind of intelligible connection) with other expressions
(from nothing comes nothing). There is no logical pattern between one
and another expression and there cannot be. Expressions relate to other
expressions through interpretations and yet more expressions and they
are always new, unique, and without any form of existence.

There is experience, there are customs, there are habits, there is
psychology, there are physical needs — there are a whole lot of ingredients
that give the appearance now of this now of that. Sometimes there is
compelling reason to predict a certain outcome, a certain future state,
sometimes not. Sometimes something similar to past experience could
happen, sometimes somebody (the unique person) may predict a
completely new type of outcome, maybe yet only for once — but there is
no pattern, ever.

It will be a central theme in this book to dispel the myth of logic and to
hasten its swan song. — Logic belongs to history and leisure (perhaps
future weekend sections of newspapers dispel logic formulae next to the
other crosswords). — Although I am a logician myself, the way
Wittgenstein was, we just push the question marks deeper down, and we
push the questions to the limits of the obvious. — And, I am also a
physician. My thinking is very much affected by the fundamentals of the
physical sciences: I explore things, I study the physical environment,
and thereby I realize that words do not exist like things do. — Now, this
real-life logic coupled with the exploration of the physical world brings
us to the mega-logical conclusions that as words are not things, then the
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essence of words is something different; and I notice that words stem
from the human body. — Now these premises even enable us to draw up
a syllogism: these thingless names that stem from the body must be the
expressions of body states i.e. feelings.

Let's take one more look at Wittgenstein's point of departure:

Stern follows up on Wittgenstein's statement that 'the world is the
totality of facts, not of things' and concludes that Wittgenstein "is not
denying that there are things" in the natural world, but rather
claiming that our comprehension of the world, cannot be but
consisting of facts, which "are arrangements of things" (I would take
them to be about perceptions on how things relate one to another). His
idea in the Tractatus was that "if we analyze complex facts into their
constituents we must eventually arrive at atomic facts". Atomic facts,
which are not further decomposable into component facts, are linked
together in a series or a chain of simple objects. These objects are a little
bit like subatomic particles: the everyday facts about the world around us
are the product of the way the objects are combined. Thus Wittgenstein
presumed that the structure of the world is mirrored, or pictured, by
the structure of language: all meaningful language is analyzable into
"elementary propositions," logical atoms (Stern 1996 p. 53).

Stern tells that Wittgenstein considered an elementary proposition to
be true if the objects that it refers to are arranged in the same way as the
names in the proposition; otherwise it is false. Each such proposition is
logically independent of all other elementary propositions — the truth or
falsity of each atomic proposition is independent of the truth or falsity of
any other atomic proposition. An atomic proposition is composed of
names, and each such name refers to one of the simple objects of which
the world is composed' (Stern 1996 pp. 53 and 54). — This is of course
the logico-thingly error that caused the confusion which he was fighting
against when working on the Tractatus, and the liberation from this was
the essence of his later work (What would logically [in the real world
meaning of the word logic] follow from that is a claim that when the
world started all the people would have gathered together and made a list
of all 'things' that could be named and having been utterly scrupulous all
would have been in fact named — this, naturally, if we exclude the a priori
idea. The original people would also have known all the future needs for
words and concepts, and thus people could go on discovering [searching
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in the mental records] for the facts that correspond to the things. —
There is, however, nothing extraordinary in this line of thinking for this
is the contemporary fundament for the philosophy of law). - However
already in the same Tractatus Wittgenstein rejected this absurd
conclusion, and so opened the window to the sound thinking that was to
mark his heritage. Stern tells (Stern 1996 p. 57) that in the Tractatus
Wittgenstein "asks us to imagine that there is no final level of analysis,
that any analysis of a proposition into simpler components will be pro-
visional, always capable of being supplanted by yet more exhaustive
analysis" — and if "there is no final level of analysis, then we are assum-
ing that the process of analysis can go on indefinitely". — Stern summa-
rizes his description of this idea: "if there is no final level of analysis,
then each new level of analysis will modify the sense, and possibly even
the truth-value, of the proposition to be analyzed, and so it will not have
a determinate sense" (Stern 1996 pp. 57 and 58) — It was with this real-
life logical conclusion that Wittgenstein eventually brought the philo-
sophical problems to an end (and yet the reception of the idea is still to
come). — When all we have are expressions of feelings and their interpre-
tations , and when we realize that an interpretation is the substitution of
one expression with another one, then, naturally, we will have to under-
stand that there cannot be a final level of analysis — there is always a new
feeling, and people are the carriers of the feelings.

Impressions- Thought —Expressions — Interpretations

Human mind (that is the process of thinking and producing expressions)
is involved in a continuous dance with four kinds of movements: the
reception of impressions; the production of thoughts; the expressions of
thoughts, where the expressions are more like incomplete interpreta-
tions of the thoughts; and interpretations, the process of contemplating
over the expressions and even the previous impressions. — All the words
I used hereby represent only close approximations using the language we
have — the language of things — to give an idea of what goes on. — And it
is meaningless to ask what comes first the impression or the thought, the
expression or the impression, for they are all interwoven one in all. —
Wittgenstein "The other experience is one of seeing his brain work. Both
these phenomena could correctly be called "expressions of thought";
and the question "where is the thought itself?" had better, in order to
prevent confusion, be rejected as nonsensical" (Blue and Brown Books,
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p- 8). — I add: And mightn't it be equally nonsensical to look for the
expression, anymore than for the thought." Wittgenstein:

"Thinking is not an incorporeal process which lends life and
sense to speaking, and which it would be possible to detach
from speaking, rather as the Devil took the shadow of Schlemiehl
from the ground. -But how "not an incorporeal process"? Am |
acquainted with incorporeal processes, then only thinking is
not one of them? No; I called the expression "an incorporeal
process" to my aid in my embarrassment when I was trying to
explain the meaning of the word "thinking " in a primitive way.
One might say "Thinking is an incorporeal process", however;
if one were using this to distinguish the grammar of the word
"think" from that of, say, the word "eat". Only that makes the
difference between the meanings look too slight. (It is like saying:
numerals are actual, and numbers non-actual, objects.). An
unsuitable type of expression is a sure means of remaining in a
state of confusion. It as it were bars the way out." (PI 339).

The limits of thinking are in language; and the limits of language are in
thinking; and the reception of impressions is limited by thinking; and
interpretations are limited by all the other elements. - The feeling 'l
cannot find the words' is due to the fact that there are no words to be
found.

But thinking and the whole dance is only partially (and do not ask how
much) a conscious process - most of the interactions are unconscious.
Nietzsche said: "Man, like every living being, thinks continually without
knowing it; the thinking that rises to consciousness is only the smallest
part of all this — the most superficial and worst part — for only this
conscious thinking takes the form of words, which is to say signs of
communication, and this fact uncovers the origin of consciousness" (Gay
Science pp. 298 and 297). — "Consciousness is the last and latest
development of the organic and hence also what is most unfinished and
unstrong. Consciousness gives rise to countless errors...If the conserving
association of the instincts were not so much more powerful, and if it did
not serve on the whole as a regulator, humanity would have to perish of its
misjudgments and its fantasies with open eyes, of its lack of thorough-
ness and its credulity — in short of its consciousness"... "Believing that
they possess consciousness, men have not exerted themselves very much
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to acquire it..so far we have incorporated only our errors [in the
instinctive] and ...all our consciousness relates to errors" (Nietzsche,
Gay Science pp. 84 and 85).

In philosophy (and hence in all aspects of life) it is important to realize
that some of our most complex thinking is tacit, unconscious (Posner in
reference to Michel Polanyi and Gilbert Ryle 1993, p.108). -
Understanding of the meaning of conscious vs. unconscious thinking is
relevant in philosophy in order to break the myth of thinking being a
logical process, or that there would be a kind of an orderly functioning
thinking machine called mind (Posner: "So much 'thinking' is
unconscious that the very concept of 'mind' becomes problematic",
1993, p. 109). — The distinction helps us to dispel the philosophical
problem regarding 'free will' — we will just have to understand that people
always act more or less freely from internal and external constraints, and
that the 'will' is always more or less free — all is relative in the human
mind and behaviour (Posner: “free will' is not a thing but a description
of behavior not wholly constrained by forces external to the motives and
drives of the actor", 1993, p. 173). — The traditional mistaken use of the
concept 'reason' has to do with not understanding what consciousness
means. Instead of thinking of 'reason' as a source of superior data we
should think of ' reason', or better yet ' reasoning' as an effort to consciously
concentrate on considering all relevant data and life experience to form
an idea or state of affairs regarding a particular issue (but, then we should
also realize that even conscious thinking is always affected by unconscious
elements).

In philosophy we shall only be concerned with understanding that there
is this problem with consciousness vs. unconsciousness. It is totally futile
and foreign to philosophical investigations to try to establish the
biological nature of consciousness or to try to invent various sorts of
consciousness. — Unfortunately Searle affirms the contrary, for him it
seems that "we need to investigate questions about the detailed structure
of consciousness" (p. 4). — Why? Building on Freud's ideas he adds to
Freud's 'preconscious' and 'dynamic unconscious' his own 'deep
unconscious' and 'nonconscious' (pp. 167 and 168).— Searle wants to
introduce a distinction between "consciousness and mental phenomena"
(p- 20); "what facts about brain events could make them both mental
and at the same time unconscious?" (p. 21). The point is that 'mental
phenomena' and 'consciousness' are not alternatives. Human life consists
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of managing the organism through an activity we may call mental. This
mental activity goes on all the time (until death). It is worthwhile to
assert that that there is a difference between various levels of consciousness
e.g. 'l am consciously writing this', 'When I am a sleep I am not
consciously controlling my thoughts'. Consciousness is best thought of
on a scale of gradation, on one end we are very much conscious and
another where we are less, while understanding that each state of being
are constantly interwoven. The level of consciousness is an aspect of
mental activity. Different states of consciousness operate simultaneously.
I think we could recall an image from broadcasting a major sports event.
Great many cameras are constantly filming different activities and they
appear on all the screens in the studio. The director decides to transmit
to the public what one of the cameras film, but all the while the other
ones keep filming, and the director controls all the screens (to some
extent) in the studio. I think consciousness is a little bit similar — there
is a lot going on, but the 'director of the mind' decides to show on the
level of consciousness only one event. — Do not think of consciousness
in terms of on/off.

Searle leads us totally astray with the ideas of 'qualia’. He writes:
" Conscious feelings have a qualitative aspect”. " Each conscious state is
quale, because there is a certain qualitative feel to each state". — "Qualia
really exists, so any theory like functionalism that denies their existence,
either explicitly or implicitly, is false" (p. 59). — Obviously I reject the
idea that there would exist any qualia — this is just pushing further down
the old ideas, long refuted, that taste, smell etc would be properties of
the object [while we now understand that they are but feelings people
experience]. Rather the idea of a 'qualitative aspect' of consciousness
must be seen as a statement that 'consciousness' is about the human
relating to internal and external impulses, and really this boils down to
the eternal feel of pain and pleasure. — I also think it is worth refuting
the idea of this 'existence' of qualia by pointing that while it can be
correct to say there are qualitative aspects, but certainly not so that one
aspect pertains to one aspect of consciousness, there must be a lot of
aspects involved simultaneously (Infinite Variances). And let us not
forget that the 'unconscious feelings' equally have qualitative aspects. —
Searle's confused discussion regarding the conscious/unconscious
culminates in him stating: "Do unconscious mental states really exist?
How can there be a state that is literally mental and at the same time
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totally unconscious? Such states would lack qualitativeness and subjec-
tivity and would not be part of the unified fields of consciousness... So
in what sense if any would they be mental states?” (p. 165). - The part
of progress Secarle has made here is that he declares that the
'unconscious' is not part of 'conscious' (and this distinction is what
counts). But, a part from that this is just a manifestation of the error of
not seeing that: our mental states vary between conscious and
unconscious mental states — a lot of thinking (mental phenomena)
goes on without us being in control of that. — (Searle gives an
example justifying his idea of consciousness "Now do exactly the
same thing only unconsciously”, [p. 166]. This is a contradiction in
terms — no imperative applies to the unconscious; one cannot make
oneself do anything unconsciously, it is the part that is beyond control
and when it is in the realm of control, then it is not unconscious
anymore). — (There is a lovely example of misguided idea of rule-
following as well: "I am not unconsciously following the rule 'Keep
breathing' (p. 168). — If anybody needs to consider what is wrong
with the idea of rule-following, then I can only advice to chew on that.)

It is positively surprising that after the highly confused discussion Searle
reaches a very correct conclusion: "The key point for the discussion of
the unconscious is this. There are some forms of human behavior that
make sense only if we postulate a reason for action of which the agent
himself is unconscious" (p. 177; Although immediately next Searle again
goes over to 'rule-following").

Searle says that "Conscious states are entirely caused by lower level
neurobiological processes in the brain" (p.79). — While this is certainly
true, we still need to object to such a statement for two reasons: Firstly,
while it is true that they are connected with neurobiological processes,
the question is: 'what in the life of a human would not be connected with
neurobiological processes?" — Why do we have to state that life is
connected with the biological body? Secondly, I would raise the question
whether conscious states are 'caused' or rather 'performed by’
neurobiological processes. — Do we know what the cause is and what the
effect? — (Searle says, "Conscious states are thus causally reducible to
neurobiological processes" [p. 79]. — But so are unconscious states).

Dreaming is a state where the unconscious has almost fully taken over.
This is why dreams are so much like art. In dreams we are producing an
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artistic interpretation of our feelings, where the conscious control is
removed. — I think that sometimes when people experience a 'calling' or
that somebody is approaching them in dreams the question really is
about interpreting some fundamental aspirations (but in no way should
this be understood as a penetration to something more right or good or
laudable — it could be so, but equally it might not be so). In dreams the
human is seeking a more artistic interpretation for events in life; in art
the language and imagery is not bound by the same rigid rules as in
conscious social intercourse — but therefore the expressions of dreams
are yet further subject to interpretations — we do not even understand
that language ourselves, and if we remember something of the theme of
the dreams, then we engage in a conscious interpretation of it (and this is
where we go wrong again).

(We shall note that it is a fundamental underlying misconception in the
positivist philosophy of law to think that law is about conscious action as
Tuori writes: "...the fact that modern law as a historical type of law is
based on conscious human action", Tuori, p. xi).

This dance of impressions- thought— expressions— interpretations when
excluding 'expressions' is sometimes referred to as 'understanding' —
(and this is a legitimate approximation) — but we should even be on our
guards for calling it a process, not even a 'mental process', Wittgenstein:

"But don't think of understanding as a 'mental' process' at all.
— For that is the ways of speaking that is confusing you. Rather
ask yourself: in what kind of case, under what circumstances do
we say "Now I can go on," if the formula has occurred to
us..That is how it can come about that the means of
representation produces something imaginary. So let us not think
we must find a specific mental process, because the verb "to
understand" is there and because one says: Understanding is an
activity of mind" (Zettel p.446).

Wittgenstein:

"All this, however, can only appear in the right light when one
has attained greater clarity about the concepts of understand-
ing, meaning and thinking. For it will then also become clear
what may lead us (and did lead me) to think that if anyone utters
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a sentence and means or understands it he is operating a calculus
according to definite rules" (PI 81).

With the aid of Wittgenstein's work we (i.e. some of us) have gained
clarity of these concepts — we have seen that there is nothing that we can
attribute to correspond to understanding, meaning and thinking — when
somebody wants to give a definition or a process description, then we
can immediately point to a new side, a new aspect. — We can also see that
there are no rules at all, there are none that we can grab by the hand and
that lead us to a certain action, activity, meaning, or result (there is no
rule-following).

I want to build on Wittgenstein's insight and show that because we are
dealing with feelings, then all we have are interpretations, and
interpretations do not lend themselves to rules or certainty. This removes
the hard core fundament from philosophy. — I also want to show that the
consequences of this for social sciences are that there is no science, only
art, and that in the absence of any fundament the organizing idea of
social science is competition.
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2. PHILOSOPHICAL INTRODUCTION

When we understand that expressions are not things, and that expres-
sions are only interpretations of feelings (which are subject to further
interpretations), then we have all the knowledge needed to make all
further philosophical conclusions. A no-thing is not converted into a
thing, even if it would seem like a thing in language or in the mind. — And
thus there is no form, there are no laws, there is no causality, and there
are no truths (apart from the true feelings).

Wittgenstein explained that an interpretation means replacing one ex-
pression with another. — This is as far as we get — we can replace one with
another as long as we wish but nothing more firm will come out of it.

What there is are feelings and perceptions. — All we see and feel are
based on our perceptions. People constantly, based on sensory experi-
ence map the environment, the surrounding world (including one's own
organism). The sensory data is constantly processed whereby signals are
produced for regulating the body functions. The sensory data also pro-
duce ideas of the outside world whereby a person forms perceptions of
the world. — Language (in the broadest sense) serves to produce and
encode the perceptions, which develop in pace with the languages in
general and a person's capacity to see through the established percep-
tions (for a glimpse of light). — When people do not recognize that all
knowledge is only perceptions, people in fact become hostages to the
perceptions (People use the word 'knowledge' in the meaning 'correct
knowledge' and it gets modified with the adjective 'incomplete' only
when there is a recognized reason for doubting the correctness or
sufficiency of knowledge - But all other knowledge is treated as
absolute, while we would do better to reserve the word 'knowledge' to
note people's perceptions of knowledge, and thereby keeping in mind
that it is incomplete). Knowledge and the language that transmits it are
taken to be a part of an absolute and static reality. — The perceptions fail
cardinally and deceive people to think that one aspect excludes another,
as if two things could
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not occupy the same space at the same time (from here are derived the
funny notions of Law of Excluded Middle and the other Aristotelian
'laws of thought'). — But in fact we can stuff as many feelings and percep-
tions we want in one mental space (because they do not occupy a physi-
cal one).Language is like a set of spectacles, some for night view; the
green lenses for depicting certain objects; the red lenses for others; a
microscope for certain details; a telescope for looking far; a zooming
glass... With language we see expressions constantly from different angles
while the object, the processes (we cannot get away from these words) do
not change. - (This is why even love and hate may occupy the same spot).

We have two fundamental notions: The expressions are no things and
the expressions are arranged in accordance with perceptions. — There is
one more notion that I want to add: the organizing idea of competition.
— While expressions are so to say blowing in the air — and perceptions
are like vessels drift-anchored in the mind — there is something that ties
life (i.e. communication - i.e. social life) together and this is the eternal
process of competition. Social life is like the market place of feelings,
where the stakes are expressions. — All that happens in conscious human
life is competition where one's feelings (those are also opinions) fight
for recognition. — This is equally hidden in the most timid and honest
smile as well as in the grand notions of law, democracy and the economy.

The expressions and interpretations cannot be given a form; the per-
ceptions cannot be fixed; and the competition cannot be called off. And
yet this has been the program of most academic philosophy. Some 2,000
years set part the two most lunatic attempts (but yet so popular) to claim
all that is contrary to this basic conception of truth (there is no other
truth than a truthful description of how life functions): Plato, the ac-
claimed philosopher promoted one set of absolute nonsense based on all
that possibly could be wrong and 2,000 years later nothing was learned
and Marx emerged and successfully manipulated the thingly world-view,
and claimed that his perceptions on life were the only correct ones, and
that these perceptions formed a scientific 'is'(naturally he did not be-
lieve in that himself either). Following Plato he orated to abandon
competition (As if that could be abandoned; with the same kind of mind
one could promote an idea that life would be better if people stopped
breathing — and as we can see the outcome was the same. The Soviet
system empirically showed how the arrest of competition first suffo-
cated the people and finally the whole system).
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Understanding the essence of expressions and interpretations; that per-
ceptions govern our understanding; and that competition is the driving
force (or organizing idea) amounts to a totally new fundamental
understanding of social life and everything which is connected with the
social sciences — for now the perception of social sciences will have to
take a huge leap forward. 'Social sciences' simply cannot be taken as
science anymore — what would a science of feelings be like? — For now
all social sciences will mean a historic study of a subject from a chosen
perspective and argumentation for an ideal. — The time of attempting to
perform an autopsy on concepts, on words, is over — now a critical
examination and evaluation will be directed to social practices, and
individual deeds. — All social science will be understood as philosophy,
philosophy as an activity to look after language and a philosopher as a
gardener of language — and in fact this is all but art.

I pointed at the sharp distinction between 'expressions' and 'things' —
we have to follow this distinction up to the level of science: Philosophy,
as the study of language use, has to be freed from the constraints imposed
by ' the language of things' and the thinking it infects. We have to disregard
the notions and proofs on how language works by looking at the analogies
from nature (from natural sciences, i.e. the study of things and their
movements). - (When we use words abstractly we kind of acknowledge
that we have dragged them out of their natural environment, but still the
very word 'abstract' belongs to the things — because that is drawing
properties out of the things for treatment in language). — Wittgenstein:
"Philosophy is not one of the natural sciences. / (The word "philosophy’
must mean something whose place is above or below natural sciences,
not beside them)" (Tractatus 4.111); "The analysis oscillates between
natural science and grammar" (PI 392). On some of the last pages of
Philosophical Investigations Wittgenstein's thought on the same topic
appear, as if to round up one of the most important aspects of philosophy,
Wittgenstein says: "If formation of concepts can be explained by facts of
nature, should we not be interested, not in grammar, but rather in that in
nature which is the basis of grammar? — Our interest certainly includes
the correspondence between concepts and very general facts of nature....
But our interest does not fall back upon these possible causes of the
formation of concepts; we are not doing natural science; nor yet natural
history — since we can also invent fictious natural history for our
purposes.” (PI p. 195). It is as if Wittgenstein would explicitly return to
the idea of 'the world being the totality of facts, not of things' and the
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facts being dependent on arrangement of things. It seems that he was still
ploying with the idea, still looking for something which would open the
riddle. — By stating that 'we can also invent fictious natural history for
our purposes' he shows that he is very close to the final analysis of ex-
pressions being interpretations of feelings — see: feelings can well (and
do all the time) give rise to fictious ideas i.e. ideas that do not have any
connection with the real world (the world of things). Here Wittgenstein
forcefully renounces natural science and the nature as the basis for philo-
sophical investigations (which he partially also did in Tractatus, but not
forcibly enough) — Wittgenstein's dilemma is that he does not find the
words for expressing the final truth.

(Naturally, philosophy is the first science, as all the other sciences are
merely sublanguages that deal with particular subject matters, particular
perceptions on life).

Where I come from

What brought me here — why am I concerned with philosophy? — Well,
until recently I was not. I bumped in to philosophical investigations
quite accidentally. As literally as one can take it I entered philosophy as
the result of having to uncover one and another piece of plain nonsense
that my research in law had led me to see. I was shocked and amused by
'the bumps that the understanding had got by running its head against the
limits of language' (PI 119) — (these bumps are called jurisprudence,
and the essence of contemporary legal science seemed to be an artful
manipulation of words). — I arrived to Russia in the beginning of the
1990 's after the liberation and have been practicing as a lawyer in Russia
since that, specializing in tax law. In support of my commercial practice
I had written a few handbooks on Russian tax and labor law when I
decided to make an effort to work on a doctorate thesis in Russian tax
law. Building on the work I had put in the non-academic handbooks and
the experience I had acquired I imagined my task seemed quite attainable.
I supposed that I would back up my work with a piece of legal philosophy
as is the tradition in any doctorate thesis. — I started with the new
recognized Russian philosophers of law (or scholars of jurisprudence).
Although I found the general tone of their work positive and forward
looking I was bewildered by the argumentations. I was especially amazed
by the works of S.S. Alekseev who advocates a more or less Kantian
inspired conceptual jurisprudence. — It was here that I came across
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propositions such as: 'the mission of law in the life of people' (Alekseev,
2002, p. v.); 'From the moment of its emergence the positive law..'
(Alekseev 2002 p. 129); 'the mission of private law' (Alekseev 2002 p.
130); 'The unique functions of law' (Alekseev 2002 p. 230); 'Law exerts
influence on social relations' (Alekseev 2002 p. 281); and 'major points
in the life of law'(Alekseev 2002 p. 311). — I came to see that, in fact, this
kind of anthropomorphic treatment of law is internationally the standard;
one may open any book anywhere in the world and there it is. This is what
Tuori says: "the specific impact that the law has had in the birth and
reconstruction of modern society"; "modern law constitutes a specific
type of law" (p. 3) - (One is left wondering what would have happened if
this thingly law would not have been around to give a helping hand to
society). — It is understandable that journalists and politicians speak
like that, but that this would be the language of professors of law was
astonishing. — Legal theory seemed so underdeveloped. - I had to venture
deeper into philosophy proper — and by a lucky chance I was directed
towards Wittgenstein and I found myself slightly shivering and trembling
reading two of David Stern's books on Wittgenstein's philosophy. — I
found in them such a relief. I understood the torments that Wittgenstein
had gone through and came to appreciate the magnitude of the problems
he had had to wrestle with. — I began to understand that I was right in the
doubts regarding the accuracy of traditional theories on philosophy of
law that I had tentatively raised for myself. — Wittgenstein's philosophy
kind of lifted me above the bumps and gave me a bird's-eye view over the
problems in legal philosophy. I now realized the bumps, and understood
that my approach indeed was better suited for this philosophical terrain.
("I felt as a new dawn shone upon me, my heart was overflown with
gratitude, amazement, premonitions, expectation. At long last the
horizon appeared free again, at long last the ships could venture out
again — I could breathe fresh ..."). Wittgenstein's notion of language-
games finally made it click: that was the key to understanding the nature
of the problem, as well as the solution. Then I understood that legal
theory is but language-games (I think I would even have to distinguish
them as 'artificial language-games'; artificial language-games, where
practice does not match the theory). — I had found myself in the peculiar
situation where I would have to advocate the obvious: that there was
nothing 'scientific' about the law, that law was but human practices
governed by our perceptions, and now all of a sudden I discovered that
this is what Wittgenstein had said. - It would be more correct to say that
there is nothing scientific about the content of law i.e. the moral
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convictions and perceptions of justice; the perceptions which are but
continuously fluctuating views on expressions and arguments. But we
can well say that the underlying understanding of how law functions is a
scientific notion; it is pragmatism turned 'scientific pragmatism.' — I
had my second unexpected positive bang when I reached over the Amazon
to America — there I came across a healthier tradition of law, and in the
work of Richard Posner, like in Wittgenstein, I found the same kind of
rare outburst of healthy mind, in the midst of a sea of philosophical
madness. — [ was staggered to see that Posner confirmed my view that
there was something seriously wrong in regarding the law as being a
'thing.' — The pragmatic philosophy of Posner seemed to me the only
right kind of philosophy of law. As such it is sufficient for understanding
what law is about and what we should do about it. Posner's work is the
kind of philosophy of law which will be relevant from here to eternity;
this philosophy will replace the prevailing Platonic-Kantian traditions.
—But, I, without taking anything away, can add something to the notions
Posner advocates. I think I can turn the pragmatism that Posner speaks
about into 'scientific pragmatism': This is a description of law, where all
the philosophical problems have disappeared just as Wittgenstein told.
— I find it remarkable that by applying Wittgenstein's philosophy in this
very practical endeavor called law, the philosophical problems indeed
disappear, and in this case make room for justice. Wittgenstein:

"Getting hold of the difficulty deep down is what is hard. /
Because if it is grasped near the surface it simply remains the
difficulty it was. It has to be pulled out by the roots; and that
involves our beginning to think about these things in a new way.
The change is as decisive as, for example, that from the
alchemical to the chemical way of thinking. The new way of
thinking is what is so hard to establish./ Once the new way of
thinking has been established, the old problems vanish; indeed
they become hard to recapture. For they go with our way of
expressing ourselves and, if we clothe ourselves in a new form of
expression, the old problems are discarded along with the old
garment" (Culture, p. 48).

In science 'pragmatism' has been delegated to the role of 'just pragma-
tism' as it has not fit in the moulds of creative imagination of philoso-
phers. Everyone kind of sees that pragmatism is the right approach to all
issues — common sense and healthy mind tells that ' it works and we have
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to use it', but 'that is too vulgar for science and the Academy we have to
dress up for'; nobody is impressed by being told what we have always
known. — I claim that when we strip philosophy and social sciences of
the layers of illegitimate questions, and the masks of concepts, then
there is nothing left but pragmatism, a scientific pragmatism, which
really is the new paradigm. — Yet, if pragmatism would mean that all that
is in accordance with 'common sense' is correct, then we would be on
thin ice again. For 'common sense' sounds as if it would be a brand of
sense — and it is not. ' Common sense' is a tool of argumentation, a better
one than the imaginary systems enforced by the philosophers — but
nothing more - (It is scientific pragmatism, because I have scientifically
proven that expressions are not things, but interpretations of feelings,
and these are arranged in the mind by perceptions in competition —
which is a very practical matter).

Spiritual Philosophy and Narratives on Life

From commentaries on Wittgenstein and his work we get the impression
that Wittgenstein did not recognize much influence from the British
pragmatic philosophers such a Hume and Mill — rather we get a picture
that if anything he rather distanced himself from that tradition. And this
is rather peculiar, for basically Wittgenstein was saying, in another way,
what they had been saying. — Although the great difference is that
Wittgenstein brought each thought to precision, unlike Hume he did not
only say what was correct, he only said what was correct. We could say
that the British empiricists formed the isle of healthy thinking on a sea of
madness. Roughly one could say that there have been two main philo-
sophical traditions: one that has held language as a metaphysical reality
(hence this talk about ontology, epistemology and all those words they
use) and the other that has correctly understood language as an incom-
plete tool of expressing oneself (the pragmatic tradition). The ones ad-
hering to the pragmatic tradition have always been in minority in
comparison to the metaphysicians. —The main reason for this rather
strange situation is that it is so much easier to convince with the language
of things that words (the concepts) have a same kind of being as things
proper. — It is much more difficult to convince that there are no such
things (The proof is beyond the grammar). — And it is much easier to
distribute a teaching of something purported to be, than refuting the
being — it seems so natural that something has to be - The burden of
proof has been transferred to the healthy mind. — And then there is the
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spiritual trap (which even Wittgenstein was tied into), i.e. the yearning
to combine philosophy with spirituality (which is a positive desire as
such) and with psychology (We should rather separate psychological and
philosophical argumentation — Nietzsche would have greatly gained from
untangling the psychological perception from the philosophical). — The
British empiricists seemed dull to the majority involved in the spiritual
tradition. The words of the language of things bend more beautifully for
a description of things and anything put in the same role. — The language
of pragmatic philosophy - the tools of common sense — inevitably loses
in art appeal. For a person coming from a certain background and living
in a certain time Hegel's linguistic acrobatics will score more points
than Hume's mundane rebuttal of metaphysical nonsense.

Wittgenstein was first influenced by the traditions of spiritual
metaphysics and dreary logic. He first attempted to combine these two
in some kind of spiritual logic — which really was a move forward under
those circumstances. He had soon realized that logic made use of very
coarse entities in the systems of proof — and that logic tended to give
quite one-sided analyses without any consideration to the multiple layers
of reality behind words. This led to the most correct idea possible within
the world of things i.e. the idea of logical atomism: If there were
constituent particles in life (beyond material proper) then these particles
were bound to be infinitesimally small, like atoms. And Wittgenstein
realized that if they were so infinitesimally small, and thus so many, then
it was useless and indeed impossible to try to force them into any system.
— The rest of his life he worked on showing how impossible it was to
create any system of certainty or absolute notions when reality did not
consist of the particles that were claimed — his philosophy was the first
that completely realized that in every aspect - without any exception - we
were dealing with the difficulties of language. — Wittgenstein was and
remained a logician (the last logician — who gave logic peace). He had
not been content with the surface logic proponed in his early
philosophical years by Russell and Frege. He wanted to dig deeper and
deeper, he applied the principles of logic to smaller and smaller
constituent parts of the logical system — and finally this led inevitably to
the disappearance of logic itself: He was removing one mask after another
from the masquerade clown of logic and at the end all there was left was
a human face — with all the aspirations and problems of life proper. —
Thus through tedious work on logic Wittgenstein arrived to the same
basic notions that Hume had came to by an initial upfront rejection of
logic and other metaphysical notions.
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The weakness with a narrative, descriptive philosophy which is the usual
tool of pragmatism is that the language quickly loses its shelf-life (how
will this look in a couple of decades or so ?) — the words and the style of
non-fiction narratives quickly become outdated which eventually renders
the message unintelligible, comic, or otherwise awkward to read. — Look
at Hume and at Plato. — Hume provided a wealth of essential notions
thereto unseen (a completely new method) for a correct understanding —
today Hume's writings are losing surface meaning. — And Plato fed
people with total nonsense as far opposed to all that is the case, but his
writings are still quite appealing and vivid (i.e. the arrangement of the
words). — Wittgenstein was very concerned with this aspect and knew
that in order to have a lasting effect he had to be sparse with written words
and publications. And he was very successful in that: he managed to write
pragmatic philosophy with words that will stay fresh for times to come.

Redirected by Wittgenstein

These philosophical investigations caused me to redirect my work. Now
my initial aim to study the Russian tax law had to be abandoned. Next I
abandoned the follow-up idea to write on the philosophy of law, and I
found myself engaged in writing philosophy. As a result I present a new
philosophical insight and I think my method is novel (not one that I have
chosen, but one that language pushed me into). What happens is that I
am advancing new fundamental philosophical notions and use the social
sciences and in particular 'law' as a case study — not a study of cases of
law, but using the notion of law; the philosophy or science of law as a case
where philosophy is applied wholesale. — It feels that this is the right way
for here the philosophical ideas are tested. I see many uses or results of
this work: one is that this book could be seen as a formal proof of
Wittgenstein's claim that there are no philosophical problems and that
there are only problems of language, and when we understand this, then
the philosophical problems will evaporate and disappear. — Now in law
this view leads to a wholly new view on law and justice. In fact after
millennial slumber justice would return to law and with a correct
understanding justice should become the focal point, the aim for any
normative activity.

Adam Smith —Competition in all Aspects of Life

From the revelation of three fundamental notions of language: expressions
are not things; perceptions; competition as an organizing idea - I was led
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to understand that everything in life (in social life i.e. the life that humans
lead) is based on this. — Internally I proceeded to the same result first
through Hume's empiricist pragmatism (as I later came to realize), and
subsequently through a Wittgensteinian logical realism. — For me the
fundamental principles of how a market economy functions had always
been the guiding idea on how everything in life functions; a system,
where there are no natural or scientific laws that would compel a certain
outcome, nor a casual relation or anything like that; there are just great
many individual people each with his own life and aspirations — and
where there is freedom there people's aspirations combine to a better
result — a system where nothing necessarily leads to something else, but
where anything may affect anything else. — This is basically what Adam
Smith wrote about in what must be one of the most remarkable
philosophical tracts of all times — for The Wealth of Nations was the first
and most comprehensive ever description on how social life functions —
where no metaphysical laws act and react, and where the role of
competition and individuals was recognized to form a holistic whole. It
is impossible to estimate the immense effect that this work has had.

What we call economy is one perception on life. — What characterizes
the economy is that this is a perception on life where we in general have
a developed understanding that the economy is a system which is not,
and cannot be, controlled and fundamentally directed by any person or
group of persons; a critical mass of economic scientists admit that it is a
system based on the eternal competition; where competition is the driving
force and the fundamental base. — Some seem to understand that it is
similarly the case with politics (or democracy as I prefer to call it). — But
that this is the case, and that this is all that is the case, in law and in life at
large has not been understood. By this book I promote this understand-
ing. — Law is also a competitive system (we would do better not to call it a
system but rather an activity). Law can only be defined as a language
within competitive justice — for justice being an ideal appears only as the
competitive balance — and this is not a statement of whether we like it or
not. — In philosophy, and science, the question should not be about our
preferences but about reality - about what in fact is the case - and it is the
case, that in law those in power (on all levels: state, church, ideology,
media, clan, neighbor, family, etc) make the rules. — But, they make the
rules, only in so far as we accept their power, power is power as long as it
is recognized as power; The strongest weapon against power is knowl-
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edge: knowledge about the fundamental workings of life, and justice is
the idea where organization of social life culminates: When we under-
stand that law and justice is just a result of the competition between
normative arguments, then we will appreciate that we can turn the game
around with better arguments; freed from the normative pressure; freed
from subjugation to the posited norms of those in power. - I am not
saying that it is nice that the world functions as a competitive system: I
am saying that it does. — (I am not particularly fond of winter but I affirm
that it periodically occurs in large parts of the world. —The trade of
philosophy is traditionally understood as the provision of guidelines for
reality to follow; Wittgenstein did not take part in that activity and there-
fore he has been accused by the ideological philosophers of having an
'extremely conservative worldview').

The fundamental norms, the moral judgments, are purely competitive
— but historically and today functioning in a very monopolistic and de-
formed market. — (Equally the perceptions on art are based on
competitive considerations).

Science is a subsystem of arts (sometimes just an especially dull form of
waste art merely reclassified as science) - this system of art is itself a
perception of knowledge. — All we have is a competition of arguments —
and a bunch of doorkeepers exercising a face-control on arguments. The
so-called scientific method is but a competitive method.

Language itself is the purest competitive system of all — in fact all forms
of life are but mere perceptions on the practice of language from a cer-
tain point of view. (The unity of manifold, is not a physical unity, it is
rather the holistic web of perceptions that reduce all aspects of human
life to language, to words, to aspects of feelings, to the binary mode of
pain and pleasure).

Russia as the Case

In this work I use the 'case-method'. It is a new kind of applied philoso-
phy: Law is my macro case study; and Russia is my micro case. Russia is
the perfect laboratory for a social study of language and its perceptions;
there are so much of all the elements we need for a study. The level of
social distortion caused by the Marxist regime motivates seeing Russia
in the role of a big case-study. We may list some fundamental defects on
social life that came with Marxism:
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- Under the Soviet regime Russia was reduced to a laboratory of
Marxism (the most primitive and one-sided social theory ever).

- A serious attempt on total repulsion of all elements of
competition in social life.

- The promotion of a single and distorted perception on life: the
monopoly of a flawed economic perception tainted all other
aspects of life.

- In law, and the normative system at large, the fundament of
meaning: traditions and history was erased — And this was
replaced with a system of arbitrary commands to a degree never
experienced before.

- People were made to believe that concepts — not only in law, but
in all aspects of life — were endowed with a life of their own.

- Human freedom was reduced to a historical minimum.
- Utilitarian policies replaced any respect for human happiness.

- Mathematics was raised to the level of a religion (with a very
lasting effect). — Mathematical models were promoted as a
basis for thinking and communication (with the result that in
the country famous for its authors, nobody can write any more).

- The fundament of all social practices — language was crippled
and left seriously invalid to cope with reality.

Soviet Russia was the laboratory of damage and Russia is the laboratory
of repair. — We could say that in Russia they started to build a normal
society from scratch — but in fact Russia started deeper down with a
serious handicap: the Soviet heritage did not offer a green-field for
constructions, but a row of edifices swaggering on a minefield
contaminated by hazardous waste that could only be torn down. — The
art was building the new at the same time when the old was being
demolished.

Looking is also comparing — and therefore when we look at Russia we
have to compare with some traits of Europe. — The comparison is not all
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together flattering — for Europe. Russians are fond of repeating after
Gogol with a certain self-irony that in Russia there are only two prob-
lems: The roads and the fools. — But, we shall remember that in Europe
they have merely dealt with the roads.

The Western spectators totally miss the depth of the transformations in
Russia; — they do not understand where the country is coming from and
which the issues to tackle are. — Correctly understanding the fundamen-
tal notions law, justice, democracy and economy, and their interaction
(and even more correctly: them being different perceptions of one) helps
to understand how fortunate Russia and the whole world were with hav-
ing had Boris Yeltsin manage the transformation of Russia back into life,
and having Vladimir Putin steering Russian society in life. — Their
leadership has been a gradual creation of the framework for equal
competition: the fundament of a functioning society; Creating the
economic conditions for more people to participate in social life on
equal basis; Reducing the influence of criminal inference in politics
(often happening under the thin cover of ballot-box procedures); Creating
conditions for freedom of speech to develop (by removing the monopolies
of the impudent).

It is the prevailing opinion in Europe to think that the European culture
would have achieved something in particular, some unprecedented heights
of thinking, philosophical and religious supremacy. Yet, looking back at
history we see that there is not much to praise in those aspects of life. —
Any success there has been has been entirely owing to competition.
Relative decentralization of power and simultaneous advances in
communications (trade and press) gave a tremendous impulse to the
competitive conditions affecting all areas of life. — All the worst sides of
European life have always been connected with monopolies: like the
horrors of the wars of religions at the break of the monopoly of the
Catholic Church (fighting for its market position), and when the Ger-
man people tried for a while to extended a monopoly on the brand of
'pure reason' they called national-socialism. — The European Union is
the antipode of competition in all functions of life: accelerating reduction
of democracy; dominance of monopolistic press; conscious abolition of
competition in all forms of economy: single currency; normative squeeze,
directives (commands), standards, standardization (standardization is
the official European religion everybody in power believes in); reduction
of scientific competition; non-competitive justice; unification of values
— They even consciously want to unify values! The tragicomic draft
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constitution calls for unification of values with a constitutional obliga-
tion for things called 'states' to enforce them with the obligation for all
political parties to comply ("You have to understand that the constitution
draft was the result of difficult negotiations to get all the ' Member States'
to agree." — But, why would there have to be an agreement, and wouldn't
it be more proper that the people agree rather than the 'states'? — For
what do we need the unified values? Why do all have to support the same
ideas? — " See, when we go to war we cannot afford dissident"). — This
cannot end well. — I wish I could bring a contribution to persuade Russia
to stave off from the road of imitating the European Union. (I recently
was present at an event discussing the prospects of trade between Russian
and its neighboring countries. A man from the audience asked the
economist when he thought that the standard of living in Russia would
equal the Finnish. The question presupposed obviously that Russia is
behind Finland and that it will take some time to catch up to reach that
level of progress - but I was thinking that the question had to be turned
around - it will sure take a long time — maybe Finland will never reach
the level of Russia).

Description alone must take Place

What emerges from my book is a very holistic picture where everything
(all that is the case) can be seen as a dimension of a word. — And as this
is so, then it follows that the usage of words, language is what makes
world go around — and then there cannot be anything more fundamental
than looking after how language is used: This means that what we have to
do is to identify and demonstrate the misuse of language; show when it is
abused — when people claim by an artful manipulation of language to
turn nonsense in to a purported truth. - Wittgenstein: "What we are
destroying is nothing but houses of cards and we are clearing up the
ground of language on which they stood" (PI 118).

Philosophy is the first order activity which - when correctly practiced —
looks after language. This is the philosophy of Wittgenstein; Already in
the Tractatus Wittgenstein had clear for him what is the correct method
in philosophy, which would be the following: «to say nothing except what
can be said, i.e. propositions of natural science ... and then whenever
someone else wanted to say something metaphysical, to demonstrate to
him that he had failed to give a meaning to certain signs in his proposi-
tions» (Tractatus 6.53).
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Wittgenstein: "We must do away with all explanation, and description
alone must take place"... "The problems are solved not by reporting new
experience, but by arranging what we have always known. Philosophy is
a battle against the bewitchment of our intelligence by means of our
language" (P1 109).

In my work on jurisprudence I make use of these postulates: I am clearing
up the ground on which language stands on [the misuse of legal language];
I am not saying anything else than propositions of natural sciences [words
are not things; in law we can prove only the biological fact that the world
ends at death]; I criticize all those philosophers, politicians and journalists
that say something metaphysical [this is an endless task; we need a
Foundation for criticism of everyday metaphysics]; I demonstrate how
they fail to give a meaning to their propositions; Clarity is my method [I
remove the metaphysical drapery of expressions and deal with what is
left]; I am describing how language and hence social life functions [I am
not promoting a view; I am not explaining how we came to this point —
as Nietzsche does — because we simply do not know; we do not know
how all evolved, but we now know the basics of how social life functions];
I promote the understanding that language is both the problem and the
solution and philosophy should be the battleground [indeed battleground,
not the forum for the bored book-learned self-proclaimed intelligentsia
poking each other with sticks in between the eloquent praises for each
other].

The old brand of philosophy and science, the one that has not adopted
Wittgenstein's insight to life is best called primitivism for the philosophers
preoccupation with a primitive usage of language; philosophies that are
based on the beliefs that a rearrangement of expressions (words,
concepts etc) would serve to prove something about life. — The
primitivists see orderly progress around them — but they do not
understand that such a perception can only be held by those who
survived.

Wittgenstein said:

"Nothing seems to me less likely than that a scientist or
mathematician who reads me should be seriously influenced in
the way he works. (In that respect my reflections are like the
notices on the ticket offices at English railway stations [during
and immediately after the second world war]" Is your journey
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really necessary? " As though someone who read this would think
"On second thoughts no".) What is needed here is artillery of a
completely different kind from anything I am in a position to
muster. The most I might expect to achieve by way of effect is
that I should first stimulate the writing of a whole lot of garbage
and then this perhaps might provoke somebody to write
something good. I ought never to hope for more than that indirect
influence" (Culture, p. 62).

He was completely right: even those philosophers working closest
together with him were at the end of the day not seriously influenced by
him. It was precisely only a few of the second generation of researchers
that became stimulated to write something of value; Equally I cannot
expect that after 2,000 years of primitivism anybody by reading this
book would come to see that words are not things (because they are not
able to see what there is not); and could we expect that now all of the
sudden everybody would realize that it is about competition after all! —
And that law should be about producing justice; and that there is nothing
else than a competition of arguments.
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3. PHILOSOPHY AND LANGUAGE

What I am doing is applying the teachings of Wittgenstein to a study of
one of the most fundamental notions of life — to law. I am applying it
wholesale on law — by this I mean that I do not restrict myself to the
mandatory quotes to one or another philosopher (what academic juris-
prudence is commonly decorated with). - I apply Wittgenstein's teach-
ings on the concept of law and hereby we can see how the old language-
games of laws get dissolved and the earlier riddles became meaningless.
What remains is quite a mundane human activity — a very human activ-
ity. — I want to stress that hereby law became a case-study, a study of
applied philosophy. We can see how directly practical Wittgenstein's
philosophy is in this key area of social practices. — And this is not just so
to say nice to know: this makes all the difference, for when we remove
the artificial philosophical problems we make room for justice — for the
study of the problem of how to reach justice: The goal is to provide for
justice for the individual.

I do not claim to refer to Wittgenstein's opinions on this or that philo-
sophical problem (and in fact it is not what Wittgenstein aimed at ei-
ther). Instead I use Wittgenstein's method of doing philosophy to show
what law is all about. I do not explain what he said, but do as he said, and
this is a forceful tool.

Throughout his writings Wittgenstein maintained that philosophical
problems are due to our thinking running up against the limits of language
(Stern 1996, p. 19). — It is really a question of applying this insight to all
social sciences (It says something about the 'scientific method' that in
reality there has been no earlier application of Wittgenstein to law, or
any other field of social sciences).

Wittgenstein came to realize that the problems that torment mankind
lie in language. This fundamental issue was one which he recognized
already in his first work, the Tractatus: «The book will ... draw a limit to
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thinking, or rather - not to thinking, but to the expression of thoughts ....
The limit can ... only be drawn in language and what lies on the other
side of the limit will be simply nonsense» (From the preface to Tractatus).
- Although, it is claimed that there was a fundamental difference be-
tween Wittgenstein's earlier and later work, I would rather see all his
work as developing this theme — indeed Wittgenstein himself was en-
gaged in a fight of expressing his own thoughts within the limits of
language.

Philosophy and language are two aspects of the same issue, — I wanted
to devote this chapter to language, but writing on language I noticed that
I am writing on philosophy and vice versa, — and so it be. Philosophy
should look after language and language is the basis for philosophy, while
at the same time being the endless source for new philosophical prob-
lems (in this sense we indeed have philosophical problems: the endless
practical problems caused by the weak thingly language).

There are no philosophical questions as such, and no philosophical
problems per see, similarly there are also no fundamental truths to be
penetrated. All philosophical problems are caused by linguistic
confusion. There is nothing to be explained by means of philosophical
theories: «Philosophy simply puts everything before us, and neither ex-
plains nor deduces anything. - Since everything lies open to view there is
nothing to explain» (PI 126). — What lies open to view are life and the
language that is used, and there is nothing theoretical about either one